It is not known whether Romanos, the Byzantine hymnographer of the sixth century, enchanted the scholarly world starting already with the 19th century, when his writings first began to be edited 1 . Their reading gave rise, certainly, to the first scholarly observations regarding the Byzantine hymnographer. Questions emerged on various historical-philological-theological themes such as the time of his birth, the time of his arrival in the city of Constantinople, the historical context in relation to his work, the theological content of his kontakia, whether the hymnographer was an original author or a "second-hand" poet, etc. One of these subjects, which is still embraced today by the scholarly world and which has not received a consensus, is Romanos' Jewish origin, originating from the expression γένος μέν ἐξ ἑβραίων (β 3 ; "one of the Hebrew race") 2 , contained in an encomiastic hymn, con- , by others to be attributed to Patriarch Germanus of Constantinople 4 or to Alexander Eumorphopoulos 5 . What I propose in this study is to present an inventory of these scholarly dissensions from different points of view (Western vs. Eastern) and to see whether, beyond these discussions or academic disputes, there is some possibility of finding bridges for meeting between the East and the West.
The Jewish provenience of Romanos and the entire Western discussion
As I have already mentioned in the introduction of this study, a kontakion, originating in the post-Romanos period, points in a lapidary way to Romanos' Jewish origin: γένος μέν ἐξ ἑβραίων ("one of the Hebrew race"). Obviously, such a historical element alters the whole Synaxaria reality, which indicates that Romanos was born in the city of Emesa (in western Syria), that he lived for a period in Beirut and hence came to the capital of the Byzantine Empire during the time of Emperor Anastasius, identified after the discovery of the Miracles of St. Artemios with Anastasius I (491-518) 6 . From this lapidary information, a real international discussion was born regarding the question: did the Byzantine hymnographer have Jewish origins?
Certainly there were few voices that more easily or because of a superficial interpretation accepted this short hymnographic information as true. 
Eastern region arguments on the origin of Romanos 31
In the Greek region, although some opinions have easily harmonized with the Western trend 32 , most of the Greek authors speak about the Greek origin of the Byzantine hymnographer or conclude that proving Jewish paternity is almost impossible 33 . For example, Sophronius Evstratiadis, without undertaking thorough and serious research on the subject in question, speaks easily about Romanos as a Christian Jew (Ἑβραῖος ἐκχριστιανισθείς) and considers the information contained in Germanus' kontakion as very important for proving his Jewish origin 34 . The Greek editor Nikolaos B. Tomadakis, and also P. Hristou 35 , propose another interpretation for Germanus' expression. In their opinion, the term "ἐξ ἑβραίων" ("from Hebrews") could be used instead of the form of Σῦρος (Syrian), since the Byzantines were not well aware of geographic names. In other words, if we look at Tomadakis' opinion, it is possible that the Patriarch Germanus may have considered that the inhabitants of Syria were, like the inhabitants of Palestine, Jews 36 . Tomadakis' logic can be argued, as he himself does, by the fact that in his kontakia, Romanos calls the Persians Assyrians and the Ishmaelites Saracens 37 . Then the same Greek editor thinks that for reasons of textual metric the author 31 Here we will clearly present the vision of the Greek theologians and philologists on this subject. Of course, neither Romanian specialized literature has overlooked it, but the information is insignificant and places itself on a bivalent presentation of the situation of the Romanos' origin. See replaced the ἑδραίος with Ἑβραῖος and hence the confusion about Romanos' provenance 38 . Another opinion, surprising even by its content, belongs to N.A. Livadaras. In his review of the critical edition of P. Maas and C.A. Trypanis, the Greek author suggests that the famous expression that gave rise to the Jewish problematics of Romanos cannot be considered as a trustworthy historical source for the life of the Byzantine hymnographer, and that it was probably composed according to the melody of another hymn dedicated to a different person 39 . In the Hellenic region, the subject of Romanos' Jewish origin was analyzed perhaps mostly by Alexander Korakidis. Thus, the small volume (47p.) with the title The question of the origin of Romanos the Melodist. Systematic research of the theme from the perspective of sources and the exposure of the anti-Semitic elements of the kontakia 40 , treats this thorny issue from many interpretative angles. In the following I will briefly review this volume, emphasizing its central aspects.
From the very beginning, Korakidis considers the kontakion of Patriarch Germanus an anonymous one (ἀνώνυμον κοντάκιον) and thinks that until now it would have offered many researchers the opportunity to inquire about the credibility of the information provided 41 . On the other hand, starting from this anonymous hymn, the Greek researcher tries to present to the public both the elements referring to the poet's Jewish provenance and the question of Romanos' dignity, as well as the elements by which the great hymnographer attacks the position of the Jews by juxtaposing them with Christianity and the Church of Christ, understood as the New Israel and the New Zion 42 . These two aspects are reiterated in the analysis of Romanos' Semitism and the issue of the mass conversion of the Jews during the Justinian period. Regarding the Jewish provenance and Romanos' dignity, the Greek theologian is not quite convincing, given the reality that he summarizes the information of S. Evstratiadis and of some Western scholars (P. Maas and K. Krumbacher) 43 . Unfortunately, the same thing also happens regarding Korakidis'opinions on Romanos' (anti)-Semitism and the mass conversion of the Jews to Christianity (developed in kontakion 53) 44 and the views of the Messiah in the kontakia of the Byzantine hymnographer (by indicating the typological structures, by recognizing the reality that the Church is "the new Israel", by describing the new position of the Christian emperor and of the temple in Jerusalem) 46 . In my opinion, the climax of Korakidis' entire research is the first part of the final conclusions, where the Greek theologian clearly points out that in anonymous kontakion, there is no indication of Romanos' Jewish origin, but rather we could easily challenge it by various general and specific arguments 47 . Also, after a brief excursion into the Jewish question, noting in particular the lines drawn to him, K. Mitsakis, in the volume dedicated to Byzantine hymnography, came to declare with great emphasis: "Beyond all this, we believe that today we have come to the point where we must no longer consider Germanus' kontakion as a source unworthy of confidence, or that we must interpret the information that they provide us in a different way, therefore, freer and not literally"
48
. In other words, if I read Mitsakis' view in the correct "key" , the kontakion of Germanus must not be rejected a priori and we must not give credibility to Romanos' Jewish origin, based on this encomiastic hymn.
The last in this list of Greek researchers, who-even tangentiallyspoke about Romanos' Jewish origin, is Odyseas Elytis. As far as his views are concerned, they seem to me to be contradictory literary artifice or, as Kourembeles reports in a lively response, "noisy light clamor".
49 Speaking about Romanos, he does not regard him as a Greek or want to have anything to do with the Old World 50 . In addition, Romanos was "Syrian or, after Maas, a Jew [who] wrote in the usual line of his century" 51 , in which there is a hesitancy in using the Greek language or the linguistic stumbling of an alien 52 . Surprisingly, after certain philological analyses, the same Elytis regards Romanos as "the Greek-Syrian magician" (Ἑλληνοσύρος μάγος), 53 having therefore a dual "citizenship". 
Instead of conclusions: finding bridges between the West and the East
As I have noted in the first part of this study, at the end of the 19th and the beginning of the 20th century, scholars were not concerned with the subject of Romanos' Jewish origin, since for the description of Romanos' Bios they only appealed to the Synaxaria sources, where it was clearly stated that the great hymnographer came from the Syrian region , more precisely from Emesa in Syria. The starting point of the unsettled situation today is 1906, when Paul Maas reunited the encomiastic kontakion dedicated to Romanos, by publishing two stanzas from this kontakion, where he mentions Romanos' origin as from the Hebrew race.
In connection with the theme proposed for research, I will provide some concluding ideas, which will also indicate those East-West bridges that have been drawn from this joint research: a) although there were (or still exist until this moment) voices that place Romanos in the Jewish circle, the general tendency is to present both situations (the Jewish provenance versus the Syriac), but without clearly indicating an affiliation to the two proposed directions until now in the bibliography dedicated to the great Romanos 54 ; b) In both places it was stated that the issue of Romanos' Jewish origin has not yet received a resolution universally accepted in the scholarly world
55
, given that the only testimony about this origin remains the kontakion (possibly) of Patriarch Germanus; c) Opinion is equally divided in the Eastern. As I have noted above, except from the study of A. Korakidis, there is no research (= monograph, study) devoted exclusively to the theme of our title, namely Romanos' Jewish provenance, starting from the clue contained in one encomiastic kontakion. A. Korakidis sees everywhere Germanus' kontakion as an anonymous one, and his conclusion is very clear: there is no clue that would prove Romanos' Jewish affiliation. d) For this expression (γένος μέν ἐξ ἑβραίων) recent contemporary research goes in two directions: 1) the Jewish form can point to anyone who had a non-Byzantine (= Greek) origin, or who was not 54 Personally, I don't think that this issue of Romanos' Jewish provenance has been resolved. And I do not think it will ever be resolved as long as it is only argued by one source, and that a dubious one. It is certain that it will still inspire more approaches and connections between different scholarly areas, eager to find the solution to this dilemma and to complete the puzzle dedicated to Romanos' Bios with an answer. Why shouldn't we be able to state it, irrefutably.
